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Preface

‘Abdullah bin Salih al-Harawi narrates that Imam Rida
(peace be upon him) has said, “May Allah have mercy on the
one who revives our tenets.” I then asked him, “How can one

>

revive your tenets?” “Through learning our knowledge and
teaching it to others; If people find out about the merits of our

words, they will certainly follow us’, the Imam (pB.UH,) replied.
‘Uytn Akhbar al-Rida (PB.UH.), vol. 1, p. 307

One of the great forms of Allah’s grace and kindness towards
us is His bestowal of the Infallible Imams (pB.UT) upon us so
that we may learn how to lead a Godly life through observing
their way of life and eventually achieve eternal prosperity
through practising their valuable instructions.

The city of Mashhad is a piece of heaven as it is home to
the son of the Messenger of Allah (pBUH) who is the eighth
star in the sky of Imamate. Every year millions of passionate
pilgrims from around the world and other parts of Iran come
to this spiritual sanctuary in order to quench the thirst of their
souls by drinking from the limpid spring of the guidelines of
the Infallible Imams (pB.UT).

Each one of those serving at the Holy Shrine of Imam
Rida (pBUH) is in one way or the other serving the respected
pilgrims of Imam Rida eBUH) so that such they may make
their pilgrimage with peace of mind whilst being able to benefit
from this heavenly shrine.



In line with the above, the Office for the Management of
Foreign Pilgrims at the Holy Shrine of Imam Rida B.un,) has
also been making every effort to introduce in various ways
the way of life of Ah/ al-Bayt (p.ut)—and that of Imam Rida in
particular—to the followers and devotees of this doctrine.

The measures taken by this office are in line with propagating
the Islamic civilization and culture appropriate to the needs
and requirements of foreign pilgrims in order to provide them
with insight and spiritual growth. Such measures take place in
conjunction with the remarks made by the Supreme Leader of
the Islamic Republic of Iran and the instructions given by the
custodian of the Holy Shrine of Imam Rida (es.un,) while at the
same time taking into account the provisions stipulated in the
Twenty-year Outlook Document of the Holy Shrine of Imam
Rida (pB.UR.).

Some of the examples of the efforts made by this office in
line with serving the foreign pilgrims of Imam Rida (un) in
the international sphere are as follows:

1- Holding special cultural programmes

2- Holding regular seminars on Islamic knowledge known
as ‘Circles of Knowledge’

3- Holding academic conferences

4- Holding educational classes and workshops
5- Holding cultural competitions and contests
6- Holding poetry readings

7- Holding conversion ceremonies for new converts to Is-

8- Responding to letters received from pilgrims



9- Dispatching books and other cultural products to all
over the world

10- Responding to religious enquiries
11- Offering live internet interaction at Razavi Talk

12- Publishing the best of Islamic literature in several lan-
guages in the form of authored and translated books

It has been for some time that the call of Islam is echoing
in every corner of the world with the hope of bringing people
back to the truth to which they have been a stranger while at
the same time inclinations towards Islam and the tendency of
hearts towards seeking the truth is growing rapidly throughout
the world.

We hope that the seekers of truth would find this book a
useful and informative read and that it would be a step in the
right direction as far as increasing the knowledge of pilgrims
and devotees of the Infallible Imams (pBUT) are concerned.
Finally, we hope that this work would bring about the pleasure
and satisfaction of the Glorious Allah.

O’ Allah, bless Muhammad and Muhammadss household,
provide me with a sound guidance which I seek not to replace,
a path of truth from which I swerve not, and an intention of
right conduct in which I have no doubts! Let me live so long as
my life is spent in obeying you.

The Management of Foreign Pilgrims
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Introduction

The loneliness of the Imams, these noble figures (pBUT),
did not come to an end in their own lifetimes, but centuries
of disregard for the major aspects of the lives of these noble
personages prolonged their loneliness. Books written in the
course of these centuries are certainly unique in worth, for
they have left for the future generation a collection of traditions
on the lives of these noble personages. However, among the
reports, Hadiths, and biographies dealing with the scholarly
and spiritual aspects of their lives, the element of “intense
political campaign”, forming a two-hundred-and-fifty-year
continuum, is missing.

We should learn the lives of the Imams (pB.UT) as a lesson and
an example, not merely as valuable glorious memoirs, and this
will not be possible except by considering the political manners
and disposition of these noble personages. I first became fond
of this dimension in the lives of the Imams (pBUT) in 1350
S. /1970 C.E.—~during a hard Divine trial. Although prior to
that I regarded the Imams (pBuUT) as great combatants who
sacrificed their lives in exalting monotheism and establishing
the Divine government, but the point that suddenly came to
my mind in that period of time was that in spite of external
differences the lives of these honorable personages are a long
continuous movement although some people took parts of it
as contradictory. This movement began in the 10" and 11"
year after Hijra, continued for two hundred and fifty years,



and ended in the year two hundred and sixty after Hijra, which
marks the onset of the minor occultation (of the twelfth Imam,
may Allah hasten his reappearance).

These honorable personages are but one, a single personality,
and there can be no doubt that they follow one single direction
and purpose. Thus, instead of making an analysis of the life of
Imam Hasan Mujtaba s.un) in isolation and separated from
the life of Imam Husayn and that of Imam Sajjad esuT)—and
making provisions for a possible fall into the dangerous and
erroneous pitfall of considering the apparently varied lives of
these three Imams (pB.UT) as opposing each other-we need to
imagine a human being who has lived for two hundred and
fifty years; in the 11" year after Hijra he started off on a path
and paved it by the year two hundred and sixty after Hijra.

On the basis of this view, it will be possible to understand
and explain all attempts of these great and infallible personages
®BUT). Any man gifted with wisdom-though not with
infallibility—devises local tactics and (considers) his options
for his long-term moves. At times, he may move quickly or
slowly. He may even make a wise retreat, but those who are
aware of his knowledge, wisdom and purposefulness consider
even this retreat as a forward move. When it is taken so, the
lives of the Commander of the Faithful (Imam ‘Ali (pB.UH.)) and
of Imam Mujtaba (pBUH), together with the life of the eighth
Imam s.uH.), will be an unbroken move continued until the
year two hundred and sixty after Hijra. This is what I realized
in that year i.e. in 1350 S. With this in mind, I reviewed their
lives; the further I proceeded, the more this impression was
confirmed. Reviewing (the whole matter) is of course beyond
the time limit of one session, but it should be noted that
the lives of these infallible and honored personalities from



among the household of the Messenger of Allah (PBUH. & HH)
is politically oriented. This (part of the) discussion deserves
to be raised separately. Today, I am going to deal with it; God
willing, I am going to develop the matter a bit more.

First of all, what is this political campaign or acute political
campaign that we attribute to the Imams (pB.UT)? By political
campaign and acute political campaign we mean that the
Infallible Imams’ (pB.UT) campaigns were not merely scholarly,
ideological, and theological-similar to the Mu'tazilites’ and
Ashiaris’-in circulation within this particular period of the
history of Islam. The Imams (esuT) did not mean merely to
establish an instructional circle, fully prove a theological or
juridical school related to themselves, and have their foes
silenced. They meant something more. Nor did the Imams
®B.UT) lead armed uprisings—as did His Eminence Zayd and
those who survived him, as well as Bani al-Hasan and some
others from the offspring of Jafar as mentioned in the life-
history of the Imams (pB.uT). Here, it should be noted that the
Imams pB.UT) did not unconditionally charge all these moves
as faulty; they refuted only some for reasons other than armed
uprisings. They even gave their approval to some, and supported
some others who were not directly involved in battles. This
consisted of financial support, preserving (certain people’s)
prestige and that rendering assistance to conceal certain others.
(It is quoted from the Imam (pB.UH), “I would love (to see) one
from among the household of Muhammad (pB.UH. & HH.) would
rise up and I would be supporting his family financially.”"?
But as far as we know they (the Imams-pB.UT), themselves, did not
stage military campaigns. Political campaign is neither the

s 858 A2 5755 122 U1 e B B BT Basgh -
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former nor the latter. It is a politically-aimed struggle. That is
the formation of the Islamic government, which we call the
‘Alawi rule.

From the moment the Prophet (pBUH. & HH) passed away
until the year 260 after Hijra, the Imams (pB.uT) were planning
to establish theocracy in society. This is the principle claim.
We cannot of course say that each Imam (pBUH) meant to
establish the Islamic rule in his own time; there were three
kinds of future efforts: medium, distant, and sometimes
near. For example, we believe that during the lifetime of
Imam Mujtaba pB.un), exertions were made for the Islamic
governance to be established within a short period of time. In
answer to Musayyab b. Najaba and others, who asked why the
Imam (pB.UH) remained silent, he said, “If you understand, this
might be sedition for you and {enjoyment till a time}”"*. In
my opinion, in the time of Imam Sajjad (pB.UH.), efforts were
of medium term, and for this I will present evidence. In the
time of Imam Bagqir (eB.UuH,) efforts were most probably for a
near future. After the martyrdom of the eighth Imam s.un),
the efforts were probably aimed at long term results. “Exactly
when?” It differed, but persisted. This is the meaning of the
political campaign.

Except for what concerns one’s spiritual exaltation, which
moves him closer to Allah-(engaging in) lessons, (narrating)
Hadith, (disseminating) knowledge, (studying) theology,
(holding) debates with foes on knowledge and politics, and
(being) exiled and supporting a certain group-the Imams’
esuT) entire practice followed this course: the formation of

W g\i\;” Ry ii:gélﬂ%;)ﬁ N
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the Islamic government. This is the (main) claim'.

Have the Imams (pB.uT) had a political life or not? Has the
life of the infallible Imams (pB.UT) been summarized only in
having a few students, a group of disciples, some people around
themselves and teaching the provisions of performing prayer,
paying alms and performing Hajj as well as Islamic morals over
and above teachings and principles of religion and mysticism
to them? Or nay, apart from these things that were said and
the essence of what was alleged, there is another framework in
the Infallibles’ (pB.ut) life which is the same political life of the
Infallibles (pB.UT); this is a very important issue that should be
clarified. However, there is no much time for argumentative
and detailed arguments in short times [like this]. [In this
regard,] I [only] outline main topics for those who have the
desire to go looking for them, look once again at the traditions
through this framework and flip through history books, then
it would become clear which truth of the life of Masa b. Ja‘far
(B.UH.) or our other Infallibles (pB.uT) is still unclear, unspoken
about and unknown. After the Infallibles (pB.uT) felt that, in
terms of Imamate and Ahl al-Bayt, the aim of the Prophet
(pB.UH. & HH.) which means {to purify them, and to teach them
the Book and wisdom®s—had not been met; after they saw that
the formation of an Islamic state, the formation of an Islamic
world as the prophets had demanded had been totally forgotten
after the early years of Islam, [that] the reign [and caliphate]
took the place of prophethood and Imamate, and [people like]
Khosrow, Caesar—the bullies, [as well as] Alexander and the
other famous rebellious tyrants of the history came to power
[as the] successor [of the holy Prophet (pBun. & 1H)] and [the]

1-Delivered on July 19", 1986.
2- The Holy Quran, Al-i Imran (3): 164.



caliph [of Muslims] by the name of Umayyad and ‘Abbasid
dynasties; and the Holy Qurian was interpreted in the way
those who were in power sought, and the minds of people were
affected by the insidious practice of those scholars who were
fascinated with the ambitions and material friendship of [the
then] rulers; after the Infallibles (pB.uT) saw all of these, they
formed an overall plan in their life.

That I say the Infallibles (pBuT) I mean all the infallible
Imams @es.uT)-from the Commander of the Faithful (pB.UR)
to Imam ‘Askari eBun). I have repeatedly said that the life
of the Infallibles (psuT) which had lasted 250 years should
be considered as a person’s life-a 250 year old man; they are
not separated, “they are all one light™. If each of them said
something, it was in fact the saying of others as well. If each of
them did something, it was in fact what the others did too. It
seems that [the Infallibles’ ps.uT) life] is like a man who had
lived 250 years. [In other words,] what the Infallibles (pB.UT)
did in these 250 years seems [as] the efforts of one man with
one aim, one purpose but with different tactics.

When the infallible Imams @eBuTt) felt that Islam was
relegated and the Islamic community was not established, they
made some aims as their principal goals. One was “explaining
Islam properly”. Islam was annoying in the eyes of those who
had been in power for a long time during those years. The
Islam of the Prophet (pB.UH. & H.H.), the Islam of the Qur’an, the
Islam of the battles of Badr and Hunayn, the anti-luxury Islam,
the anti-discrimination Islam, the pro-oppressed Islam, the
anti-arrogant Islam was not beneficial to those who wanted
to disguise themselves as Moses while having the nature of

oy 5 waBr )
‘Uyun Akhbar al-Rida (pB.UH.), Translated by Ghaffari & Mustafid, vol. 2, p. 417.



Pharaoh or disguise themselves as Abraham while having the
nature of Numrad-it was not possible. They had to distort
Islam, it was not possible [for them] to take Islam away from
the hearts or minds of people at one time, because people were
believers, [thus] they had to change and empty out Islam of its
spirit, content, and nature.

[As] you remember and witnessed, this is just like what
was practiced during the previous regime against the Islamic
manifestations. Under the previous regime, there was no
opposition against Islamic demonstrations but there was
opposition against the meaning and the spirit of Islam,
against the Islamic Jihad, against the enjoining good and
forbidding wrong of Islam, and against telling the truths
of Islam; however, there were no oppositions against those
Islamic aspects that do not harm their cows and sheep (i.e.
properties). This situation also existed during the caliphates
of Umayyad and ‘Abbasid; for this reason, in order to make
Islam devoid of its spirit and truth, they had [hired] a group
of mercenary writers and eulogists whom they paid to praise
them and write books for them. [Someone] says that when
Sulayman b. ‘Abdul Malik passed away, we saw that the books
of a great scholar-whose name I would rather not to mention
here—were loaded on animals, they were loaded on mules and
brought out of the treasury of Sulayman b. ‘Abdul Malik. This
means that this author, this great narrator, this famous scholar
whose name is mentioned in many Islamic books, this very
person wrote books for Sulayman b. ‘Abdul Malik. Well, do
you expect that in the book which is written for Sulayman b.
‘Abdul Malik would be something that Sulayman b. ‘Abdul
Malik did not like ? Well, what kind of Islam would Sulayman
b. ‘Abdul Malik—-who had oppressed [people], had drunk wine,



had compromised with the infidels, had put Muslims under
pressure, had discriminated among people, had put [economic]
pressures on the poor and had taken people’s property-have
preferred ? This great pain of our community was also the same
problem of Islamic community during the first centuries. The
Infallibles (pB.uT) saw this; they felt that the precious legacy of
the holy Prophet (pBUH. & HH) i.e. Islamic provisions, which
should have been remained throughout history and led the
human being [to the truth] all the time, had been distorted.
[Thus,] one of the goals of the Infallibles (»B.uT), which was
very important, was explaining Islam properly, [introducing]
the true interpretation of Qur'an and exposing distortions and
the misleading.

If you look at the words of the Infallibles (pB.uT), you would
find what they had stated refers in many cases to the things
that the scholars, jurists, and narrators dependent on the then
governmental organizations and royal courts had uttered in the
name of Islam; the Infallibles (pB.UT) rejected their sayings and
elucidated the truth; this was a major goal for the Infallibles
(®B.UT): to explain the Islamic ordinances, this is the first.

Well, this has also a political nature. We know that when
the distortion is performed by the nudge of monarchy and
caliphate; and the apparent mercenary writers and hirelings
distort [religion] for the sake of sovereigns and rulers; it
is natural that if a person does something against [these]
distortions, it is indeed deemed contrary to the policies of
those sovereigns and rulers. Today, in some Islamic countries,
some mercenary writers, authors and paid scholars write
books on behalf of their states in order to sow discord between
Muslims or show an ugly face of their Muslim brethren;
if in these countries there be a liberal writer who writes a



book about Islamic unity and brotherhood among Muslim
communities, in fact his work is deemed political and against
ruling classes. One of the main activities of the Infallibles
(pB.UT) Was stating Islamic ordinances. This does not mean
that the Islamic ordinances were not stated on those days in
the Islamic community. Yes, there were people in every corner
of the Islamic world who recited the Holy Qurian, narrated
Hadiths, quoted from the Prophet (pBUH. & HH). Some of the
narrators knew around thousands of Hadiths. This was not
specific to Mecca, Medina, Kiifa and Baghdad but the entire
Islamic world. Look at the history. For example, in Khurasan,
there was a young scholar who compiled some thousands of
Hadiths. In Tapuria, a great scholar quoted several thousands
of Hadiths from the Prophet [pB.UH. & H.1H] and his companions.
There were Hadiths, the Islamic ordinances were also stated,
yet what were not stated were the true interpretation and
explanation of Islam in all aspects and affairs of the Islamic
community. The Infallibles (pB.uT) wanted to stop this; this was
one of the important activities of the Infallibles (pB.UT).

Another important activity of the Infallibles (pB.UT) Was to
discuss the issue of Imamate. Imamate means the leadership
of Muslim community. A major issue for the then Muslims—
which was obvious that it was practically and theoretically
distorted—was the issue of Imamate and leadership. Who
is responsible for the Imamate and leadership of the Islamic
community? It reached a point that those who did not practice
Islamic provisions and performed most prohibitions publicly,
claimed to be the successor of the Prophet (pBUH. & H.H.), took
his position and felt no shame. It was not the case that people
did not know about these. People saw that a person as the
caliph-drunken and unaware-came to the Friday Prayers



and performed prayers as the leader. People were aware that
Yazid b. Mu‘awiya had great moral diseases and committed
mortal sins. While at the same time when they were told to
stand against Yazid, they [simply] said, “[Since] we had sworn
allegiance to Yazid, we cannot revolt against him”. The Imamate
and leadership issues were not clear to the people. The people
thought that the Imam of Muslims and Islamic community
could perpetrate these sins, these offenses, these cruelties and
these acts which are contrary to the Holy Qur'an and Islam;
this was not an important issue for the [then] people. This was
a big problem that due to the importance of a government in
a society and its dominant influence on the orientation of the
society is regarded as the greatest threat for the Islamic world.
Therefore, the Infallibles BuT) feel the need to state two
things to people.

One is to say that the Imam (p.UH.) has certain conditions;
that the Islamic governor should have certain characteristics.
Their innocence, their virtue, their knowledge, their
spirituality, their manner toward people, their act in front of
Allah showed the characteristics of an Imam-which means
the Islamic governor-to people. This is the first, and the
second is to identify who has these qualities at the moment.
They identified that person and expressed themselves. This
is a great activity of the Infallibles (°B.uT) and you see that it
is one of the most important political activities, propagations
and teachings.

If the Infallibles (pB.uT) had not done something other than
the two that I mentioned, it would have been sufficient for us
to say that the life of the Infallibles (ps.uT) from the beginning
to the end had been a political life. Wherever they interpreted
the Holy Qur’an, they had stated the Islamic teachings as well;



in fact, they performed a political act yet again wherever they
talked about the characteristics of an Imam, they performed
a political act as well. This means that if the teachings of the
Infallibles (pB.uT) had been summarized in these two features—
the two titles and topics which I had mentioned, their life still
would have been regarded as a political one; however, they
would have not been content with these [two].

In addition to all these, the Infallibles (pB.uT)—at least from
the time of Imam Hasan Mujtaba (p.uH.) on ward-initiated an
all-out political and revolutionary underground movement
in order to seize [back] the government. This would leave no
doubt for the researcher of the Infallibles” (ps.uT) lives that the
Infallibles (pB.uT) had such a movement. What I say has been
remained unknown is this part of the story that unfortunately
has not been mentioned in the books written about the
Infallibles’ (pBUT) lives; Imam Sadiqs esun) life, Imam
Kazim’s (es.un,) life, and the lives of many other Imams (pB.UT).
That the Infallibles (pB.uT) had established a broad political and
organized movement has not been mentioned and remained
untold despite all the evidence; and this is the major problem
for understanding the life of the Infallibles (es.u). The truth is
that the Infallibles (pB.uT) had initiated this. Of course, there
are many evidence in this regard.

So to summarize, all the brothers and sisters should know
that as soon as all the Infallibles (p.UT) Were entrusted with
the Imamate, one of the things they established was a political
campaign-a political struggle to seize [back] the government.
This political struggle is like all the struggles of those who seek
to form a government and the Infallibles (es.ut) did so.!

1-Delivered on April 12", 1985.



You see that all the disputes and conflicts during the
Infallibles’ (pB.uUT) lives between them and the tyranny and
oppressive governments were over this issue. The dispute of
those who opposed our infallible Imams (pBUT), poisoned
them, murdered them, sent them to prison, surrounded
them, was over their claim to the Infallibles’ (esur) rule. If
the Infallibles (pB.uT) had not had a claim to the government-
even if they had attributed any knowledge to themselves—if
it had not been a political issue, if there had been no claim
to the political power, no aggression would have been shown
toward them or at least it would have not been so severely; in
general, the problem is this! This is why you see that there is
a great sensitivity on the term and issue of Imamate among
the invitations and propagation of the Infallibles (BuT). In
other words, whenever Imam $adiq (pB.un.) sought to have a
claim to the government and political power, he stated, “O’
people, indeed, the Messenger of Allah (PBUH. & HH) wWas an
Imam”'. The Imam-stood at the gathering of the people in
‘Arafat—and stated, “O’ people, indeed, the Messenger of Allah
(PBUH. & HH) was an Imam”; that the Imam of the society,
the leader of the society, the governor of the society was the
holy Prophet (eB.UH. & HH). “Then there was ‘Ali b. Abi Talib,
then Hasan and Husayn™* until he reached himself. This
means that all the disputes and arguments of the Infallibles
esurt) with their opponents over and above the disputes of
the Infallibles’ (pBUT) companions in their campaigns were
over the same issue of government, sovereignty, absolute and
general authority over Muslims as well as political power;
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3- Al-Kafi, vol. 4, p. 466.



[the opponents] had no dispute over the spiritual authority of
the Infallibles (pB.uT). It often happened that there were some
people in the community-at the time of the caliphs—who
were pious, knowledgeable, known for their interpretations
[of the Holy Qur’an], knowledge and so forth that the caliphs
not only did not oppose them but they were also very sincere
toward these people, the caliphs showed intense devotion to
them, they went to these people and sought their advice. Why?
Because they had no political claim for the caliphate; certain
prominent figures like Hasan Basri and Ibn Shubruma or ‘Amr
b. “Ubayd were of the scholars whom the caliphs had respect
for and accepted. Even though these people made claims for
knowledge, made claim for piety, made claim for spirituality,
made claim for the [best] interpretation [of the Holy Qur’an],
made claim for knowledge of the Prophet (pB.UH. & HH); and
they made all of these claims, there was no opposition from
the caliphs; why ? There were no such claims to political power.
The conflict of the Infallibles (ps.uT) with the caliphs of [both]
Umayyad and ‘Abbasid was over the same issues of Imamate
and vicegerency which is [or has been] the same meaning we
will apply today".

1-Delivered on January 22", 1988.



~%

oM IR NN
PR AL w2 N
v NGl (P | |
- 8 o SO
SRR RIS
o b T . l i b\ —







~%

oM IR NN
PR AL w2 N
v NGl (P | |
- 8 o SO
SRR RIS
o b T . l i b\ —




Prologue

The important task of the Prophet of Allah (pB.UH. & HH.) Was
to invite people to the truth, reality, and jihad (holy struggle)
in the way of this call. The holy Prophet (pBUH. & HH.) never
became apprehensive over the dark world of his time. He did
not panic, whether on that day when he was alone in Mecca or
with a small gathering of Muslims that had surrounded him
and he faced the arrogant Arab leaders, the valiant dignitaries’
of the Quraysh, and the stubborn groups with violent conducts
and powerful hands, or the general public who had not been
granted any comprehension. He spoke the truth, repeated it,
explained it, clarified it, tolerated insults, withstood hardships
and suffering, until he was able to convert a large number of
people to Islam; and when he was able to form the Islamic
state and place himself in the position of the head of this
government, he took the reins of power in his own hands. That
day, too, there were various enemies and opponents who stood
up against the holy Prophet (pBUH. & H.H), whether the armed
groups of Arabs—ruffians who were all scattered throughout
the desserts of Hijaz and Yamama® and the invitation to Islam
should have corrected them, yet they resisted—or the great
kings of the world of that day—two superpowers of the world
in those time-namely the Persian and the Roman Empires to
which the Prophet (pBUH. & HH) wrote letters, had disputes,

1-Sanadid (sa na da): the eminent brave men.

2-A large area of Saudi Arabia-between Najd and Bahrain-where there were abundant
villages, mountain peaks, springs, and groves.



gave speeches, sent military expeditions, faced hardships,
went under economic siege, and the situation got so bad that
sometimes the people of Medina could not even find bread to
eat for two or three days. Numerous threats from all sides had
encompassed the Prophet (pB.UH. & HH). Some people became
worried. Some people would become uncertain, some would
nag, some would encourage the Prophet (pBUH. & HH) to be
lenient and to compromise; but the Prophet esun. & 1) did
not become weak in this scene of invitation and holy struggle
for one moment and pushed Muslim community forward with
power and strength, until he had brought them to the pinnacle
of glory and power; and it was that very system and society, in
which, thanks to the Prophet’s (;BUH. & HH) stand in the fields
of combat and invitation, that it was able to become the world’s
first power in later years.

09 /27/1991

The Mission of the Seal of the Prophets (pB.uH. & HH),
the Beginning of the Awakening

According to a frequently narrated (mutawatir) Hadith, his
holiness himself said,

(3N 786G sy Eaay

“The beginning of my Prophetic Mission (bitha) was
to complete moral characteristics” The Prophetic Mission
emerged in the world in order that the moral characteristics’
and the spiritual virtues of humankind become universalized
and attain perfection. Unless someone has the most superior
moral characteristics, Allah Almighty will not give this great

1- Makramat. greatness, chivalry



and vital mission to him; that is why at the beginning of the
Prophetic Mission of the Prophet (ps.Uun. & HH), Allah Almighty
said to him,

ook g I 303

The Prophet’s (eB.UH. &« H.H) being [self-] made and disciplined
until he becomes a vessel that Allah Almighty finds that vessel
to be fit for His Revelation is related to his life before the
beginning of his Prophetic Mission; thus it has been reported
that as a young man, the holy Prophet (pB.un. & H.H.) was engaged
in trade and had acquired a huge income through trade, all of
which was given in the way of Allah in the form of alms that
were divided among the needy.

During this period, which is the latter period of the Prophet’s
(eBUH &HH) development and before the decent of revelation-a
period when he had not become a prophet yet either-the
Prophet (pBUH &HH) would climb up Mount Hara” and look at
the Divine signs; at the sky, at the stars, at the Earth, at those
folks who lived on the land with different emotions and in a
variety of ways. He could see Divine signs in all of these things
and his humility toward Allah, the humility of his heart toward
Divine orders and Divine will, would increase day by day and
gradually the seedlings of good morals began to rise in him. It
is narrated in a hadith,

«f"’;:S |y ool J.Z.rj 56
[The Prophet (pB.UH. & H.H.) was the most intellectual and the

most generous among the people]; before the beginning of the
Prophetic Mission, by observing the Divine signs, the Prophet

1-Sarat Al-Qalam [The Pen] (68): 4: And indeed you possess a great character.



(PBUH. & HH) became more and more prolific and matured,
until he became forty years old.
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[When he reached forty years, Allah looked at his heart and
found it the best, the most splendid, obedient, fearful, and
submissive of all.] At the age of forty years, his heart became
the most luminous of hearts, the most humbled of hearts for
receiving the Divine message.

((\.4..“:,1;.5 ‘ww FATOA | u\y\J Sah

[Allah allowed the doors of the heavens to open and the
Prophet (°B.UH. & H.H) began looking at them.] When he reached
this stage of spirituality, sanctity, luminosity, and the height of
perfection, then Allah Almighty opened the gates of heaven
and the gates to the unseen worlds to him and opened his eyes
to the spiritual worlds and the unseen worlds.
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[And Allah commanded the angels to descend from Heaven
and Muhammad began looking at them.] He would see the
angels, they were speaking with him; he could hear their words,
until the Angel Gabriel, the trusted one, descended upon him
and said,

{5

“[Read!]; (this was) the beginning of the Prophetic Mission.”

1- Bihar al-Anwar, vol. 17, p. 309.
2-Surat al-‘Alaq [The Clinging Mass] (96): 1.



This unique Divine creature, this perfect human being
who had reached this stage of perfection before the decent
of revelation from the very moment of the beginning of his
Mission started a composite, comprehensive, and difficult jihad
and he carried out this holy struggle under extreme hardship
for twenty three years. His holy struggle within himself was
a holy struggle with a people who had no perception of
reality and was a holy struggle with that absolute oppressive
environment, where Amir al-Mu'minin [‘Ali] ¢s.un), said in
Nahj al-Balagha,
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Seditions are putting pressure on the people from all sides;
worldliness, lustfulness, oppression, and encroachment, moral
vices in the depths of human souls, and the encroaching hands
of the powerful that were stretched toward the weak without
any hindrance and impediment. This encroachment not only
existed in Mecca and the Arabian Peninsula, but also in the
greatest civilizations in the world of that day; namely in the
Roman Empire and in the Persian Monarchy. Look at history;
the dark pages of history had engulfed the life of humankind.
For the Prophet (pB.UH. & HH), struggling with this great power
and the ceaseless unthinkable effort began from the early
hours of the beginning of the Prophetic Mission and receiving
the interconnected Divine Revelation, which was like pure
water that reaches a fertile land being revealed to the sacred
heart of that great man and giving him strength. He used all
his power to be able to place this world on the verge of a great
transformation and he succeeded.

1- Nahj al-Balagha, Sermon No. 2: Seditions have trampled the people under their hooves and
trod upon them with their feet, yet they [seditions] stood on their toes [in full stature].



The first cells of the body of the Islamic nation was built
with mighty hands of the Prophet (®BuUH. & HH) during the
difficult days of Mecca; fortified pillars on which the base
of Islamic nation should be built; [it was] the first believers,
the first of those who professed faith, the first who had this
knowledge, this bravery, this luminosity by which they were
able to understand the meaning of the message of the Prophet
(pB.UH. & HH,) and become attached to him.

LN a5 i ol 5

Prepared hearts and opened doors of the heart toward this
Divine wisdom and these Divine instructions were made by
the mighty hands of the Prophet (B.UH. & HH); these minds
became illuminated, day by day these wills became stronger;
and hardships occurred for these same few believers—who also
increase day by day—during this period that are unimaginable
for you and I. In an atmosphere that all values are values of the
pagan ignorance (jahiliyya), and the prejudices, zeal for false
pride, acting on deep vengeances, atrocities, wretchedness,
oppressions, and lustfulness are intermixed and put pressure
on people’s lives and engulfed them, these lush seedlings
sprouted from among these granite and impenetrable rocks.

(3555 5381 5 392 Sl L8 5800 &l 9
That is, what Amir al-Muminin (BUH,) says is this. No
hurricane could move these sprouts, these seedlings, and these

trees that have grown out of these rocks and taken root and
have grown. Thirteen years passed and then, based on these

1-Strat al-Anam [Cattle] (6): 125: {Whomever Allah desires to guide, He opens his breast
to Islam.}

2- Nahyj al-Balagha, Sermon No. 45: The timber of the desert trees is harder and its fire is more
blazing.



fortified pillars, the Islamic nation and the civic and Prophetic
society was established on these pillars.

Laying the Foundation of the Islamic System

This nation-building was not just politics; one part of it was
politics. Another major part of this system was the education
of every individual:
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“It is He who sent to the unlettered [people] an Apostle
from among themselves, to recite to them His signs, to purify
them, and to teach them the Book and wisdom”.

“To purify them”; each and every person’s heart was under
the training of the Prophet (pB.uH. & HH). The Prophet (pBUH. &
HH) indoctrinated science and knowledge to each and every
mind and wisdom. “To purify them and to teach them the
Book and wisdom.”

Wisdom is one level higher. It was not only to teach them
the rules and regulations and religious law; rather, he taught
them wisdom, too. He was opening their eyes to the facts of
the world. For ten years the Prophet (pB.UH. & H.H.) proceeded
in this manner and with this method. On the one hand, [he
was engaged in] politics, governance, defending the nature
and existence of the Islamic society, expanding the scope of
Islam, opening the way so that groups outside Medina could
slowly and one by one enter the illuminated realm of Islam and
Islamic science, culture, and education. On the other hand, he
proceeded in training each and every individual. These two

1- Sarat al-Jum‘ah [Friday] (62): 2.



cannot be separated.

A number of people considered Islam to be just a personal
issue and took politics away from Islam. While the first thing
the holy Prophet of Islam pBuUH. & HH) did at the beginning
of the migration when he was able to save himself from the
hardships of Mecca, was [practicing] politics. The foundation
of an Islamic society, the establishment of Islamic rule, the
establishment of an Islamic system, the establishment of
Islamic army troops, sending letters to the great politicians of
the world, entering into great human political sphere of those
days, is indeed politics.

How can Islam be separate from politics ? How can politics
be defined and interpreted and formed with a guiding hand
other than a guiding hand of Islam?!

‘{omas [)Lfd\ |ghas iy
“Who reduced the Qur’an into pieces]; certain people shred
the Holy Qur’an into pieces.”
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They come to believe in devotional aspect of the Quran, but
they do not come to believe in the politics of the Quran.
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1-Sarat al-Hijr (15): 91.

2- Tuhat al-"Uqil, p. 485, “He came to believe in some verses of the Holy Quran and rejected
some others.”

3-Sarat al-Hadid [Iron] (57): 25: “Certainly [We] sent Our apostles with manifest proofs, and
We sent down with them the Book and the Balance, so that mankind may maintain justice.”



What is gist (justice)? Qist means implementing social
justice in society. Who can do this? The establishment of a
society with justice and equity is a political task; it is a task
of the administrators of a country. This is the objective of the
prophets. Not only our prophet (pB.UH. & HH), but also Jesus,
Moses, Abraham and all Divine prophets (pBUT) came to
establish policies and to establish an Islamic system.

08/22/2006

The holy Prophet’s (.U & H.H) sira (practical way of life) in
the ten-year period of Islamic governance in Medina, is one
of the brightest-and it is not an exaggeration if we say that
it is most brilliant—periods of administration in the history
of mankind. This short, prolific, and enormously influential
period in the history of mankind must be recognized. The
Medina period, is the second chapter of the twenty-three-year
mission of the Prophet (pB.UH. & HH.). Thirteen years in Mecca
was the first chapter-which is considered to be the introduction
of the second chapter—and the period in Medina is also almost
ten years, which is a period of laying the foundation of the
Islamic system and making an exemplar and a model out of
the Islamic sovereignty for all times and periods of the history
of man and all places. Of course, this exemplar is a perfect
exemplar and we don’t know of another of its kind in any other
period, yet by looking at this perfect exemplar, it is possible to
discover the criteria or indicators. These indicators are marks
for human beings and Muslims, by which systems and human
beings must be judged.

The Prophet’s (pBUH. & HH) objective for migrating to
Medina was to fight the oppressive, tyrannical environment,



and political, economical, and social corruption which were
predominant that day throughout the world and the objective
was not only fighting the infidels of Mecca; it was indeed
a global issue. The holy Prophet pBUH. & HH) pursued this
objective that wherever the grounds were favorable he would
plant the seed of thought and opinion; with the hope that
this seed will germinate and grow. The objective was that the
message of freedom, vigilance, and prosperity would reach
the hearts of all human beings. It was not possible except by
creating an exemplary system and model; hence, the Prophet
(PB.UH. & H.H.) came to Medina to create this exemplary system.
As to how much longer they could carry on and how much
the succeeding ones could bring themselves closer to that
depended on their efforts. The Prophet (pB.UH. & H.H) makes the
sample and makes it available to all of humanity and history.
The system that the Prophet (BUH. & HH) made has various
criteria, among which seven are more important and more
prominent.

The first criterion is faith and spirituality. The real motivation
and driving engine in the prophetic system is a faith that
gushes from the spring of the hearts and minds and moves
their hand, arm, leg, and existence in the right direction. So,
the first criterion is the breathing and strengthening the spirit
of faith and spirituality into people [’s souls], giving them trust
and correct thought, which the Prophet (pB.UH. & HH) started
from Mecca and powerfully lifted his flag in Medina.

The second criterion is justice and equity. The cornerstone
of any work is equity and justice and conveying every due to
the rightful person-without any reserve.

The third criterion is knowledge and education. In the



prophetic system, the foundation of all things is knowing,
understanding, awareness, and vigilance. No one is guided
blindly in some direction; and the people are transformed
into an active force-not a passive one-through awareness,
education, and the power of discernment.

The fourth criterion is purity and fraternity. In the prophetic
system, clashes that arise from superstitious, personal, profit
seeking, and profiteering motives are hated' and a battle
is being fought with it. The sphere is a sphere of sincerity,
fraternity, brotherhood, and empathy.

The fifth criterion is moral and behavioral soundness. This
purifies human beings and cleanses them from corruption and
moral vices; it makes a moral and purified® person out of him;
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Purification is one of those main pillars; meaning that the

Prophet (pB.UH. & HH) was working on the education and the
humanization of each and every person.

The sixth criterion is might and dignity. The prophetic
system and society are not an underdog, dependent, follower in
others’ footsteps, and one that begs from this person and that;
it is dignified, mighty, and decisive; when it has recognized its
interest, it strives to secure it and advances its task.

The seventh criterion is work, movement, and constant
progress. Cessation does not have a place in prophetic system;

1- Mabqud (ba qa da): to suffer a strong vengeful anger of someone.
2- Muzakka (za ka ya) cleansed

3-Sirat Al-i Tmran [The Family of ‘Imran] (3): 164: “And to purify them, and to teach them
the Book and wisdom.”



there is constant movement, work, and progress. It does not
happen that one time they say, “It is over, now let’s sit down
and relax!” This does not exist. Of course the work brings
enjoyment and well-being; it is not irksome and boring, or
causing fatigue; it is a job that gives humans vitality, strength,
and motivation.

The Prophet (pBUH. & HH) entered Medina to perfect this
system and help it stand on its own feet and leave it as a sample
in history forever so that anyone wherever in history—-from
his time until Doomsday-could bring someone like it into
existence and create enthusiasm in hearts so that human
beings can go toward such a society. Of course, creating such a
system requires pillars of belief and humanity.

First, there must exist correct beliefs and thoughts for this
system to be built on the bases of those thoughts. The Prophet
(eB.UH &HH.) had already explained these thoughts in the form
of oneness of Allah, man’s esteem, and the rest of Islamic
teachings during the thirteen-year Meccan period; then in
Medina too, he continually and at any moment taught and
made others understand these thoughts and high learnings,
which were the pillars of this system, until his death.

Secondly, human bases and columns are necessary so that
this structure can be placed upon their shoulders because
the Islamic system is not dependent on one individual. The
Prophet (pB.UH. & HH) had created and had prepared many of
these columns in Mecca. A number of them were the honorable
companions of the Prophet (pB.UH. &« HH)-with different ranks
that they had—who were the result and the product of the effort
and endeavor of the Prophet (pB.UH. & HH) during that difficult



thirteen-year period in Mecca. A number of them such as Sa'd
b. Maadh, Abi Ayyib, and others were also among those who
had emerged in Yathrib (Medina) before the migration of the
Prophet (pB.uH. & HH) along with the message of the Prophet
(PBUH. & HH). Then when the Prophet (pBUH. & HH) came he
started the fostering of human beings from the moment of
[his] arrival and day by day capable managers, great, brave,
forgiving, believing, strong, and knowledgeable men entered
Medina as fortified columns of this lofty and elevated structure.

The Prophet’s (PB.UH. & H.H.) migration to Medina-which was
named Yathrib before the Prophet’s (pBUH. & HH) entrance to
this city and after his holiness’ coming it was named Madinat
al-Nabi (the city of the Prophet (pBUH. &« HH.)), was like a sweet
spring breeze that spread throughout the atmosphere of this
city and everyone felt as if it was like a relief of difficulties has
come about. Thus, people’s hearts became aware and woke up
when they heard that the Prophet epun & HH) has entered
Quba. Quba is close to Medina and the Prophet (PBUH. & H.H.)
stayed there for fifteen days. The passion to see him increased
in the hearts of the people day by day. Some people would go
to Quba to visit the Prophet pBUH. & HH) and would return
(to their cities); some were also waiting in Medina for him to
come. Then when he entered Medina, this eagerness and this
pleasant and gentle breeze turned into a storm in hearts of the
people and changed these hearts. Suddenly they felt that their
beliefs and emotions and tribal affiliation and prejudices, had
disappeared from the face and behavior and the words of this
man and they have become acquainted with a new gateway to
the truths of the world of creation and moral knowledge. It
was this very storm that created a revolution in their hearts
first; then it spread all around Medina. Then it conquered



the natural fortress of Mecca and finally found its way to
far routes and advanced to depths of two empires and great
nations of that day; and wherever it went it shook the hearts
and created a revolution within humans. The Muslims of early
Islam conquered Iran and Rome with the power of faith. As
soon as these nations that had been invaded would see them,
faith would be created in their hearts. The sword was for the
purpose of getting rid of barriers and those who were the ring
leaders of wealth and the powerful; otherwise the mass of the
people, everywhere, had perceived that same storm and the
two great empires—namely Rome and Iran-had profoundly
become a part of the Islamic system and country. All of these
took forty years to happen; ten years during the time of the
Prophet (pB.UH. & HH.), and thirty years after his demise.

As soon as the Prophet (pBUH & HH) entered Medina, he
began his work. Among the wonders of the life of his holiness is
that during these ten years, he did not waste even one moment.
It had not been observed that the Prophet (pBUH. & H.H,) had
not subsisted form casting the light of spirituality, guidance,
teaching, and training. His being awake, his sleep, his mosque,
his house, his waging wars, his going to alleys and markets,
his family interaction and his existence-wherever he was—-was
a lesson. What a blessing there is in such a life! Somebody
who subjected all of history to his thoughts and influenced it-
which I have said many times, many of the concepts such as the
connotation of equity, brotherhood, justice, and democracy,
that became sacred for humanity in centuries thereafter were
all under the influence of his teaching; such things did not exist
in the teachings of other religions or at least had not emerged
on the scene-he had only done ten years of governmental,
political, and collective work. What a blessed life! From the



first instant of his entrance he had specified his position.

Social Behaviour of the Prophet (PB.UH. & HH.)

The camel on which the Prophet (pB.UH. & H.H.) was mounted
entered the city of Yathrib (Medina) and people surrounded it.
In that time the city of Medina was divided into neighborhoods;
each neighborhood had houses for itself, it had alleys and fences
and commerce for itself and belonged to a certain tribe; some
tribes were affiliated to “Aws” and some others to “Khazraj”
When the camel of the Prophet (pB.UH. & H.H.) entered the city of
Yathrib and when it reached each of the fortresses, the elders
would come out and would stop (and say), “O” Messenger of
Allah! Come here! Our house, life, wealth, and our comfort
are at your disposal”. The Prophet pBUH. & HH) said, “Please,
open the way for this camel”;

G y gale LGS

[It is commissioned]; it moves according to instruction; let
him go. They opened the way for the camel until it reached
the next neighborhood. Again the elders, nobility, old men,
personalities, and young people stopped the Prophet’s (pB.UH.
& HH) camel: “O’ Messenger of Allah! Come down here;
your home is here; whatever you want, we will place at your
disposal; we are all at your service. He said, “Step aside; let the
camel continue its way;

(3 ),L (P4))

[It is commissioned]. So the camel went from neighborhood
to neighborhood until it reached the neighborhood of Bani al-
Najjar—the Prophet’s (pB.UH. & H.H.) mother was from this family.

1- Bihar al-Anwar, vol. 19, p. 109.



The men of Bani al-Najjar were considered to be the uncles of
the Prophet (pB.UH. & HH); thus they came forward and said, “O
Messenger of Allah! We are your kin, everything we have will
be at your disposal, come down at our house.” He said, “No,

s, ),L (PH))

[It is commissioned]; step aside, Open the way.” The camel
came to one of the neighborhoods of Medina that had the
poorest residents and sat in a place. Everyone looked to see
whose house it was. They saw that it is the Abi Ayyab AnsarTs
house; the poorest or one of the poorest people of Medina.
He and his needy and poor family came and picked up the
Prophet’s (’BUH. & HH.) belongings and took them inside the
house. The Prophet (pBUH. & HH) also entered their house as a
guest and refused the invitations of the lords and nobles and
influential people and the owners of these tribes and the like;
meaning that he [thereby] specified his social stance. It turned
out that this person is not dependent on money and prestige
and honor of the chief of a certain tribe and is not dependent
upon a clan, kin, family, or brassy and charlatan people and
the like and never will be. From the very hour and the first
moment, he specified that which side of the group he was and
which population he supported and for whom his existence
would be beneficial. Everyone benefits form the Prophet
(eBUH. & HH) and his teachings, however that person who is
more disadvantaged will inevitably get more share and his
deprivation must be compensated.

There was an unused land in front of Abl Ayyab Ansari’s
house. His holiness asked, “Whose land is this?” They said,
“It belongs to two orphans.” His holiness took money from
his pouch and bought that land. Then he said, “We will build a



mosque on this land”; meaning a political, devotional, social,
and governmental center; meaning a center for the assemblage
of the people. Somewhere for gatherings was needed; thus they
began to build the mosque. His holiness did not ask anyone for
land for the mosque and did not ask for donation [of the land];
he bought it with his own money. Although those two children
had no father or someone to defend them; but like a father
and defender, the Prophet esun. & ) fully observed their
rights. When it was decided that the mosque would be built,
the Prophet (pB.UH. & HH.), himself was among the first persons
or the first person to come, took the shovel in his hand and
started to dig the foundation of the mosque; not as ceremonial
deed, but rather he really started working and sweated. He
worked in such a way that some of those who were sitting on
the sideway, said, “Should we sit and the Prophet (pB.UH. & HH.)
work like this? So we will go and work.” Thus, they came and
built the mosque in a short period of time. The Prophet (pB.UH.
& HH)-this sublime and powerful leader-showed that he did
not claim any specific right for himself. If a job is supposed to
be done he must have a share of it.

He then designed the strategies and policies to manage that
system. When one looks and sees that this task has proceeded
step by step, prudently, and consciously, one understands what
thought and contemplation and precise calculation is behind
this determination and strong and decisive decision that is
not obviously possible except with Divine Revelation. Today
also, those who want to pursue the circumstances of that ten-
year period step by step, they cannot understand anything.
If one wishes to calculate each event separately one will not
comprehend anything. He must look and see what order these
events have had and how all of these tasks have been done



diplomatically, consciously, and with correct calculation.

First is the creation of unity. All the people of Medina did
not become Muslim; [but] the majority embraced Islam and a
small number of people remained non-Muslims. In addition
to these, three important tribes of Jews—the Banl Qaynuqa’,
the Bani al-Nadir and the Bani Quraydah-were settled in
Medina; that is, they were living in their private fortresses
that were almost attached to Medina. Their coming to Medina
dated back to one or two hundred years earlier and why they
had come, itself is a long and detailed story. When the holy
Prophet (pBUH. & HH) entered Medina, these Jewish tribes had
two or three characteristics. One was that the main wealth of
Medina was the best farmlands, the best profitable businesses,
and the most profitable industries—gold jewelries and things
like these—were at their disposal. In times of need, most of
the people of Medina would refer to them and would borrow
money and would pay interest [usury]. This means that all
were financially under the obligation of the Jews. Secondly, the
Jews were culturally superior to the people of Medina. This was
because they believed in a Holy Book and they were familiar
with various knowledge; religious knowledge and matters that
were quite far from the minds the half-wild people of Medina,
thus they had intellectual dominance. In fact, if we speak in
today’s language, the Jews were considered to be an intellectual
class; thus, they would depreciate, humiliate, and ridicule other
people living there. Of course, wherever they were in danger
and found it necessary, they would also belittle themselves, yet
they were naturally superior.

The third quality was that they had links with faraway
places; that is they were not confined to the area of Medina.
The Jews were a reality in Medina; therefore the Prophet (pB.UH.



& HH) had to take these Jews into account. The holy Prophet
(PB.UH. & HH) created a general collective covenant. When his
holiness entered Medina, without there being any contract,
without wanting anything from the people and without having
done any negotiations in this regard with the people, it was
made clear that the leadership of this society belonged to this
man; that is the personality and the greatness of the Prophet
(PBUH. & HH) naturally made all submissive toward him; it
turned out that he was the leader and all had to move on with
his leadership and take action according to what he says. The
Prophet (pBUH. & H.H.) wrote a covenant that was accepted by
all. This covenant was about social interaction, transactions,
disputes, blood money, the Prophet’s (p.uH. & 1.1, relationships
with dissidents, with the Jews, and with non-Muslims. All of
these were written and recorded; it is also detailed, perhaps it
has taken up two or three pages of big old history books.

The next very important step was to create fraternity.
Aristocracy, superstitious prejudices and tribal pride and the
separation of various strata of people from one another were
the major calamities of the prejudiced and ignorant societies of
that day of the Arabs. The Prophet (pB.UH. & HH) trampled them
by creating fraternity. He created fraternity between such and
such a chieftain of a tribe and such and such a person of the very
low or middle class. He said, “You two people are brothers”;
and they both quite willingly accepted this brotherhood.
The aristocrats and the dignitaries embraced Islam alongside
the slaves and those who had attained their freedom and in
doing this all barriers to social unity were removed. Despite
the fact that there were many people who had a good voice
and were handsome, and there were numerous educated
and professional personalities; when they wanted to choose



someone to become the muezzin (the one who call people to
prayers), yet they chose Bilal Habashi from among all these
people. Neither beauty, nor voice, not even family and parental
prestige were considered as critical; only Islam and faith,
striving in the way of Allah, and showing dedication in this
path were the grounds (for this choice). See how, in practice,
he determined these values. More than one would expect his
words to affect the hearts of the people, his deeds, lifestyle, and
method had affected the hearts of the people.

Safeguarding the Islamic System

For this task to take effect, it had three stages: The first
phase was to lay the groundwork of the system, which was
accomplished with these deeds. The second phase was
safeguarding this system. If all of those in power recognize
and sense danger from a living system which is growing and
developing they will inevitably consider it to be the enemy. If
the Prophet (pB.UH. &« HH) is not able to consciously safeguard
this auspicious naturally born thing against its enemies, this
system will be destroyed and all of his accomplishments will
have been in vain; thus it must be safeguarded. The third stage
includes the completion and construction of the structure. The
laying of groundwork is not enough; the laying of groundwork
is the first step. These three tasks are done parallel to one
another. The laying of groundwork is first and foremost; yet in
this very laying of groundwork enemies have been taken into
consideration as well and after this, safeguarding will continue.
In this same laying of groundwork attention has also been paid
to the building of personalities and the foundations of society
and it will be continued after that, as well.



The Enemies Threaten the Islamic System

The Prophet (pBUH. &« HH) looks and sees that five main
enemies threaten this newly born society. An enemy may be
small and insignificant; but, at the same time one must not
be negligent of him. Some time it might create a great danger.
Which one is that? The half-wild tribes around Medina.
There are half-wild tribes existing at a distance of 90 ,60 or
120 kilometers from Medina whose lives included war,
bloodshed, looting, attacking each other, and grabbing each
other’s possession. If the Prophet (pB.UH. & HH) Wants to create
a healthy and sure and calm social system, he must take them
into account. The Prophet (BUH. & HH) had thought about
what to do with them. If there was a sign of good and guidance
in any one of them, he would make a covenant with them; first
he did not say that they must come and embrace Islam; no,
there were also infidels and atheists; but they made a covenant
with them so that they would not remonstrate. The Prophet
(PBUH. & HH) insisted quite a lot on his treaty and remained
steadfast to it. I will explain it, as well. The Prophet (pBUH. &H.H.)
found a remedy for those who were wicked and unreliable, and
went to them, himself. These expeditions' that you have heard
of that the Prophet (pBUH. & HH.) sent fifty people to a certain
tribe, he sent twenty persons to a certain tribe are relevant to
these people; those whose temperament and nature can not be
quieted, guided, or accept good and they cannot live without
anything other than shedding blood and using power. Thus,
the Prophet (pBUH. & HH) went to them and suppressed them
and put them in their place.

1- Sarira (sa ra ya): An army with less than four hundred soldiers/ idiomatically it is opposite
to the term ghazwa (battle) and it includes those wars that the Prophet (PB.UH. & H.H.) did not
take part in directly.



The second enemy is Mecca, which is a centrality. It is
true that, in Mecca, a government did not exist in its current
meaning, but one aristocratic, proud, powerful, and influential
group governed over Mecca collectively. There was discord
between them, but they were complicit with each other against
this newly born system. The Prophet (pBUH. & HH) knew that
they were the main cause of danger; and this also happened in
practice. The Prophet (pB.un. & HH) sensed that if he sits around
until they come after him, surely they would find the chance
(have the upper hand); thus, he went to them; albeit, he did
not move toward Mecca. The route of their caravan would pass
close to Medina; the Prophet (pB.UH. & HH) began his attacks on
them, the most important of which was the Battle of Badr as the
most important battle of the early periods. The Prophet (pB.UH.
&HH) began the attack; and they also came to fight against his
holiness (pB.UH. & H.H.) with bias, insistence, and obstinacy.

05/18/2001

According to the promise of Allah Almighty, the Muslims
were informed that they would be victorious over a group of
infidels and this was in the second year of Hijra. A caravan
carrying articles of merchandise and the property of the
Quraysh was coming from Sham to Medina so as to go past
Medina to reach Mecca. When the threat of the heroes and the
Arab fighters and the Muslims became clear for the infidels
of the Quraysh, they dispatched armed forces toward Medina
to defend their wealth. Muslims were more willing to stop the
caravan that was carrying wealth and commodities that did
not have well-prepared defenders. But, the command of Allah
was to confront the combatants of the unbelieving Quraysh:
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The Muslims knew that they would be victorious in this
skirmish, but they did not know that their victory was over
the armed forces of the Quraysh; they imagined that their
victory was over the carriers of the caravan who had returned
from Sham. But the Prophet (»B.UH. & HH) changed their route,
took them to fight against the combatants; the caravan left, but
the Muslims got engaged in battle against the unbelievers in a
place called Badr. Why had Allah Almighty changed the route
of the Muslims from confronting the caravan to a battle against
the armed forces? The reason was that the Muslims had seen
the near future and the Divine will and ordinance were all in
the chasing of one distant goal.

CENENETE PR FRENEN

Allah wants the truth to become well-matured on the global

scene,
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He wants falsehood that must be erased and its nature is
perishable, to be eradicated. Isn’t Islam supposed to eradicate

all the evil and tyrannical powers and kingships? Isn't the
Muslim nation supposed to become witness?
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1-Sarat al-Anfal [The Spoils] (8): 7: “When Allah promised you [victory over] one of the two
companies, [saying], ‘It is for you,” you were eager that it should be the one that was unarmed.”

2-Sarat al-Anfal [The Spoils] (8): 7: “But Allah desires to confirm the truth with His words.”

3-Surat al-Anfal [The Spoils] (8): 8: “So that He may confirm the truth and bring falsehood to
naught, though the guilty should be averse.”

4-Surat al-Baqara [The Cow] (2): 143: “That you may be witnesses to the people.”



Isn't the flag of Islam supposed to fly over the peaks of
humanity and humankind ? So, when, how, and in what way?

Muslims of that day thought to themselves that if we
confiscate this wealthy caravan and procure some wealth, this
young newly established Islam will become strong. They were
thinking correctly, but a more sublime and a more valuable
thought is another thought. A better idea is that today we, the
Muslims around the Prophet (pB.UH. &« HH), have reached such
an extent that we are able to penetrate our ideas and our path
to poor, deprived societies and within those worlds of evil and
darkness. This pool (of Islam) has so much water within it that
is able to flow and reach these seedlings and trees, and dry and
arid lands. This idea is more sublime. If Islam is supposed to
obtain its real victory and if the awe-inspiring wheel of Islam
is supposed to be sent to predominantly poor regions and if
the palaces of oppression are supposed to be destroyed one
after the other, this must begin from somewhere. The devoted
and sincere Muslim of early Islam does not know where it
must begin from; Allah teaches him, Allah makes it happen
for him, he who has arisen to confiscate the property of the
Quraysh, Allah pulls him into an unwanted war so that, even
though there is a lack of military equipment, he pushes the
enemy back and in one day with firm faith opens the way for
advancement and infiltration, opens the way for the flowing
of Islamic thought; he opens the way for the reinforcement of
Allah’s power to make the enemy understand that Islam does
exist and they have to take it seriously.
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[So that He may confirm the truth and bring falsehood

1- Sarat al-Anfal [The Spoils] (8): 8.



to naught]; O’ Muslims! We have inadvertently placed you
against a massive army of the enemy to show them your force
and flaunt the Divine power to them.

10/03/1980

After Divine victory and triumph in the Battle of Badr was
granted to the Muslim forces by the mercy and grace of Allah
and upon the efforts of the Muslims, the enemy, who would
not desist from its enmity, prepared for the Battle of Uhud.
Because of their unity and concord in the early part of the
Battle of Uhud, the Muslims defeated the enemy’s ranks once
again. But after they had achieved an early victory, those fifty
people who were commissioned to protect the mountain cliff
from the access of the enemy, abandoned their mission and
went to the area where the spoils were to be collected so that
they would not fall behind in collecting the spoils of this war
and joined them at that gathering scene of those negligent
Muslims. Only ten of those who were assigned to protect the
mountain cliff remained there and fulfilled their duty; but
the enemy found an opportunity—after circling the mountain
and the split and vent which did not have enough guards-to
attack the Muslims from behind. This attack proved costly for
Muslims; Islam did not lose this battle, but firstly, the victory
of Islam was attained later on; secondly, the soul of the brave
and dear commanders (of the army) such as Hamza, Sayyid
al-Shuhada (the master of the martyrs), were sacrificed in the
way of Islam. Allah Almighty invites Muslims to learn a lesson
and to reflect, saying, “We have fulfilled our promise; we told
you will be victorious over the enemy and you were, but after
these three attributes and these three qualities appeared in you,
you were struck by the blow. These three qualities are: firstly,
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[You disputed about the matter] You were at odds with each

other about the matter, you disconcerted the oneness of your
words and your ranks; secondly,

L

[You lost courage,]; you became weak, you no longer had
that passion and enthusiasm and readiness for service or being
in the service of Islam and the Prophet (pBUH. & HH) in the
beginning. Thirdly,
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[You disobeyed], you evaded your duty and refused to obey
the orders of the Prophet (pBUH. & H.H,) and the leader and those
who were responsible for the administration of your affairs.
From the time that these three traits appeared in you, the
enemy found an opportunity to strike you from behind and
make dearest people in Islam roll in their blood, be martyred
and gain a position of honor and caused the Muslim world to
incur the great loss of such a personality.

05/09/1980

The last war by which they came to the Prophet (eBun. &HH)
was the Battle of the Trench (Al-Khandaq), which was one of
those very important wars. They gathered all of their troops
and also got assistance from others and said, “We will go and
massacre the Prophet and two hundred, three hundred, five
hundred of his close companions; we will also plunder Medina
and we will return relieved; no trace will remain of them.

1-Sarat Al-i Imran [The Family of Imran] (3): 152.



Before they arrived in Medina, the holy Prophet (»BUH. & HH)
had been informed of what was going on and dug the famous
trench. One side of the Medina was penetrable, so they dug a
trench approximately forty meters in width. It was the month
of Ramadan. According to some narrations, the weather was
very cold; there had been no rainfall that year, either and
people did not have any income; so there were many problems.
Prophet (pB.UH. &« HH) worked harder than all. In digging the
trench, whenever he saw that someone was exhausted or was
stuck or could not go forward, the Prophet (p.UH. & HH) would
take his pick and would begin to work; meaning that he was not
there only to give order; he was present in the middle of that
crowd in person. The infidels came before the trench but they
saw that they could not penetrate it; so defeated, disgraced,
disappointed, and frustrated they were forced to turn back.
The Prophet (pBUH. &« HH) said, “It’s over; this is the last attack
of the Quraysh of Mecca against us. From now on it is our turn,
we will go to Mecca to (confront) them.”

The next year, the Prophet BUH. & HH) said, “We want
to come for the “‘Umrah (the Lesser Hajj) pilgrimage”. The
treaty of Hudaybiyah—which is one of those meaningful and
significant incidents—took place at this time. The Prophet
(PBUH. & HH) moved toward Mecca with the intention of
performing ‘Umrah pilgrimage. They saw that in the month
of Muharram-which is not the month of war and they were
also revering the month of Muharram-the Prophet (pBUH. &
HH) was coming toward Mecca. What should they do ? Should
they leave the way open and let him enter? What would they
do with this success and how could they stand against him?
Do they go to fight with him during the month of Muharram?
How should they fight ? Finally, they made a decision and said,



“We will go and prevent them from coming to Mecca; and if
we find an excuse, we will massacre them.” The Prophet (pB.UH.
&H.H,), with the most excellent policy, did something that they
had to sit down and sign an agreement with him, so that he
would return, but come back the following year and perform
‘Umrah and also leave the scene open across the whole region
for the Prophet’s (pB.UH. & HH,) propagation. Its name is ‘peace’s
but Allah Almighty says in the Holy Quran:

[Indeed We have inaugurated for you a clear victory.] We
created a clear victory for you. If people refer to the correct and
solid historical references, they will see how odd the incident
of Hudaybiyah is. The following year, the Prophet (pBUH. &
H.H) went to Mecca for the ‘Umrah and in spite of them, the
glory of his holiness increased day by day. The next year—that
is the eighth year-when the infidels breached the agreement,
the Prophet (pBUH. & HH) went on to conquer Mecca, which
was a great victory suggesting his holinesses mastery and
effort. Therefore, the Prophet (pBUH. & HH) confronted this
enemy both prudently and powerfully, with patience, without
hastiness, and even without retreating one step, advancing day
by day and moment by moment.

The third enemy was the Jews; that is, the uncertain foreigners
who were ready to temporarily live in Medina with the Prophet
(PB.UH. & HH), but they would not stop mischief, disruption, and
destruction. If you can look (at the Holy Qurian) you will see
that an important part of the Sarat al-Baqara (The Cow) and
some of the other chapters of the Holy Quran are related to the
Prophet’s (pB.UH. & HH) treatment and cultural struggle with the

1- Sarat al-Fath [Victory] (48): 1.



Jews. As we said these were cultural; they had knowledge; they
had a great affect on the people with weak faith; they conspired;
they made them lose hope and they caused people to attack
one another. They were an organized enemy. The Prophet
(PB.UH. & H.H.) was tolerant with these Jews as much as he could,
but later when he saw that they will not accept tolerance, he
punished them. The Prophet (pB.uH. & H.H.) did not go after them
without prior notice and unwarranted; each of these three
tribes did something and the Prophet (®BuUH. & HH) punished
them according to that deed. Firstly, there was Bani Qaynuqa’
who betrayed the Prophet (pBUH. & HH); the Prophet ®BUH. &
HH) went after them and said, “You must leave this place”; he
caused them to migrate and expelled them from that region
and all their properties and belongings were left behind for the
Muslims. The second group was Bani Nadir. They also betrayed
him-and the story of their betrayal is important-so the Prophet
(PBUH. & HH) told them, “Take a few of your belongings and
go”; they were also forced to leave and did so. The third group,
Bani Quraydah to whom the Prophet (pB.UH. & HH,) gave respite
and permission to stay; he did not throw them out; he made a
pact with them not to let the enemy enter Medina from their
neighborhood in the Battle of the Trench; but they showed
unmanliness and made a pact with the enemy in order to attack
the Prophet (pB.uH. & HH) alongside them. That is, not only were
they not faithful to the agreement that they had made with the
Prophet (pB.UH. & H.H.); rather, while the Prophet (eBUH. & 1.1, had
dug one side of the trench-which could be penetrated—and
their neighborhoods were on the other side that must prevent
the enemy from coming there, they left to parley and hold
discourses with the enemy so that the enemy and they-jointly-
enter Medina from there and stab the Prophet (pBUH. & HH) in
the back (to betray him).



The Prophet (pBUH. & HH) found out about the plot in the
middle of these (betrayers) conspiracy. The siege of Medina
lasted nearly a month; it was in the middle of this month that
they had committed this treason. The Prophet (pBUH. & HH)
was informed that they had made such a decision. With a
very clever strategy, he did something so that there would be a
breakage between these (betrayers) and the Quraysh—which is
recorded in history-he did something that these (traitors) and
the Quraysh lost trust in each other. One of Prophet’s (pB.UH.
& HH,) very beautiful military-political tricks was carried out
here; that is, that the traitors’ war was temporarily stopped so
that they would not be able to do any harm. After the Quraysh
and their allies were defeated and left the ditch and went
toward Mecca, the Prophet (pB.UH. & HH) returned to Medina.
The same day that he returned, he performed the noon prayer
and said that they would perform the evening prayer in front
of the Bani Quraydah fortress, saying, “Let’s move on and go
there”; meaning that he did not linger even one night; he left
and besieged them. There was a siege and fighting between
them for twenty-five days; then the Prophet (pun. & 1) Killed
all of these traitor’s combatants, because their treason was
greater and they were not amendable. The Prophet (PBUH. &H.H.)
treated them in this way; meaning the hostility of the Jews-
was mainly on the issue of Bani Quraydah, previously in Bani
Nadir and then on the issue of Jews of Khaybar-in this way
he removed the issue from the Muslims with prudence and
power and follow-up and high humane morality. In none of
these cases, did the Prophet (pB.UH. & HH) breach the covenant;
even the enemies of Islam agree that the Prophet (pBUH. &HH)
did not breach the covenant; it was them who breached the
covenant.



The fourth enemy was the hypocrites. The hypocrites
were among the people; those who had expressed their
faith verbally, but inwardly did not believe; they were mean,
obstinate, niggardly, and ready to collaborate with the enemy,
yet disorganized; that was their difference with the Jewish.
The Prophet (pBUH. & HH) treated the enemy who is ready and
waiting for an attack organized and ready to strike, like he
treated with the Jews and he does not grant them respite; but
he tolerates the enemy who is not organized, is obstinate, has
animosities and individual malice, and lacks faith. ‘Abdullah
b. Ubayy was one of the most hostile enemies of the Prophet
(eB.UH &HH). This person was alive almost until the end of the
life of the Prophet (pBUH. & HH); but the Prophet (PBUH. & HH.)
never treated him badly. While they all knew he was a hypocrite;
but they pretended concordance with him; he treated him
like the rest of the Muslims, he gave him his share from the
treasury house, he made sure he was safe, he was respectful
to him, even though they were doing all this malevolence and
malice, which again there is a section in Strat al-Baqara about
these very hypocrites. When some of these hypocrites took
organized actions, the Prophet (°B.UH. &« HH) went after them. In
the incident of the Dirar Mosque, these hypocrites established
a center and began to communicate with those who were
outside the Islamic system-that is to say, with people who were
in the Roman region, like AbG ‘Amir, the monk,-and made
preparations to launch a military campaign against the Prophet
(PBUH. &« HH) from Rome. The Prophet (pBUH. & HH) went after
them from here and tore down and burned the mosque that
they had built. He said, “This mosque is not a mosque; this
is a place of conspiracy against the mosque and against the
name of Allah and against the people” Or where one group
from among these very hypocrites, revealed their hypocrisy



and left Medina and formed an army; the Prophet (°B.UH. & HH)
struggled with these (hypocrites) and said, “If they come close,
we will go after them and fight them,” although the hypocrites
were inside Medina and the Prophet (pB.uH. & HH) had nothing
to do with them. Therefore he dealt with the third group with
an organized decisiveness; however, he treated the fourth
group decisively along with leniency; because these were not
organized, and theirs was an individual danger. The Prophet
(PB.UH. & HH) would often make them feel ashamed with his
behavior.

The fifth enemy included the enemy that existed inside
each of the Muslim and pious individuals. This is the most
dangerous of all enemies. This enemy is also inside us; carnal
desires, selfishness, and the desire for deviations, the desire for
human missteps, and misguidedness, the grounds for which
is provided by the human being himself. The Prophet ®B.uH.
& HH) also struggled with this enemy severely; however, the
struggle against this enemy is not with the sword but through
training, purification, education, and warning the people. So
when people with all that trouble returned from the war, the
Prophet (pBUH &HH) said, “You have returned from the minor
Jjihad, now itis the time for the major jihad”. “What ! Messenger
of Allah! What is the major jihad? We had accomplished this
Jjihad of this magnitude and with this inconvenience; does a
greater jihad than this exist? He said, “Yes, the jihad against
your own carnal self."”If the Qur’an says:
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[As for those in whose heart is a sickness], these are not
hypocrites, of course a number of the hypocrites are also
among “those in whose heart is a sickness”, but any person
who is among those in whose heart is a sickness-that is,
there is a disease in their heart-is not among the hypocrites;
sometime they are believers, but inside their heart there is a
disease. What does this “sickness” mean ? It means weaknesses
of morality and character, sensuality, and desire for different
types of selfishness; which, if you do not stop and you do not
struggle against them, they will take your faith away from you
and will make you hollow from within. When it takes your
faith from you, your heart will be without faith but your outer
appearance (will show) you have faith; at that time, the name
of such a person is a hypocrite.

If, Allah forbid, your heart and mine become void of
faith whilst our appearance is one that shows we have faith,
[and if] we lose our doctrinal and ideological fidelities and
attachments, but our tongue continues to say the same words
of faith that it used to say previously, this would be hypocrisy;
this is also dangerous. The Holy Qur’an says:
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[Then the fate of those who committed misdeeds was that
they denied the signs of Allah and they used to deride them];
those who have done evil deeds, will be allotted the worst.
What is that ‘worst’? (The worst is) the denial of Divine signs.

In another verse it says: “Those who do not fulfil this great
responsibility—giving in the way of Allah-,

1-Sarat al-Ram [The Byzantines] (30): 10.
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[So He caused hypocrisy to ensue in their hearts until the
day they will encounter Him, because of their going back
on what they had promised Allah and because of the lies
they used to tell]; because they broke their promise to Allah,
hypocrisy was created in their hearts. This is the great danger
for the Muslim society; anywhere in the history you see that
the Muslim community has become deviated, it has deviated
in this very respect. It is possible that the outer enemy comes,
suppresses, defeats, puts one to flight, but it can not destroy.
Eventually, faith remains and in a place it lifts up the head and
thrives. But when this army of the inner enemy attacks man
and makes the inside of man void and empty, he will deviate
from his path. Wherever there is deviation, its source is this.
The Prophet (pB.uH. & HH,) also struggled with this enemy.

In his behavior, the Prophet (pB.un. & 1.1 acted prudently and
was quick in action. He was wise in his behavior. He did not
let time pass on idly in any matter. He was a person of frugality
and cleanliness and there was no weak point in his blessed
being. He was innocent and pure; this was, in itself, the most
important factor in his making an impact (on others). Making
an impact through action is much enveloping and deeper than
the impact with the tongue. He was decisive and forthright.
The Prophet (PBUH. & HH) never spoke in an equivocal manner.
Of course, when he faced the enemy, he took precise political
action and confused the enemy into making mistakes. On
frequent occasions, the Prophet (pB.UH. &« H.H.) has surprised the
enemy, whether militarily or politically, but he always spoke

1- Surat al-Tawbah [Repentance] (9):77.



explicitly, clearly, and transparently to the believers and people
and did not make a political pushball out of his actions and
showed the flexibility when it was necessary such as in the case
of ‘Abdullah b. Ubayy, which has a detailed story. He never
broke his covenant with the people and the groups whom he
had made the covenant with—even with his enemies, even with
the infidels of Mecca. The Prophet (pB.UuH. & H.1H,) did not violate
his covenant with them; they violated it, the Prophet (pBUH. &
H.H.) gave a firm response. He never breached his contract with
anyone; so, everyone knew that when he signed the contract
with this person, he could be trusted.

On the other hand, the Prophet (eBun. &« 1.1, did not lose his
humility and made his relationship with Allah stronger every
day. In the middle of the battlefield, at the same time when he
organized his forces; he would encourage and urge them, he
would take up arms and decisively commanded his troops or
else, he would teach them what to do. He would kneel down
and raise his hands to the Almighty Allah and would begin
crying in front of people and shedding tears and talking with
Allah, “Our Lord! Help us; Lord! Support us, Lord! Repel
Your enemies Yourself!” Neither did his prayer cause him not
to use his energy, nor did utilizing this energy would cause him
to become unaware of his resorting to, and the supplication
of, and relationship with Allah; he paid attention to both. He
never become doubtful or frightened before the obstinate
enemy. Amir al-Muminin (BUH)-who is the symbol of
courage-says, “Whenever the conditions of battles became
difficult-or as we say nowadays, when we fell short—we would
rely on the Prophet (pBUH. & HH). Whenever somebody felt
weak in difficult places, he would take refuge in the Prophet
eBUH &HH).” He ruled for ten years; but if we want to assign



the work that was accomplished in this ten-year period to a
very active complex to do, it would not be able to accomplish
all the work, efforts, and services that he accomplished even in
one hundred years. If we compare the things that the Prophet
(PB.UH. &H.H.) accomplished to our accomplishments today, then
we will come to understand what the Prophet (pBUH. & HH) has
done. Managing that state, and establishing that society and
developing such an exemplar are one of the miracles of the
Prophet (pBUH. & H.H.).

People lived with him ten years, day and night; they went to
his home and he came to their houses, they were together in
the mosque, they walked on the road together, they traveled
together, they starved together, they rejoiced together. The
atmosphere of the Prophet’s (pB.UH. & HH.) house was joyful. He
joked with the people; he held competitions and participated
in them himself. Those people who had lived with the Prophet
(pB.UH. &« H.H,) for ten years, their love of and their belief in their
hearts for him deepened day by day. In the conquest of Mecca,
when Abt Sufyan with the support of ‘Abbas-the Prophet’s
(PBUH. & HH,) uncle—secretly came to his holinesses’ camp in
order to seek safety, he saw that the Prophet (pBUH. &« HH) was
performing ablution in the morning and the people around
him had gathered in order to catch the droplets of water that
were dripping from his face and hands from one another! He
said, “I have seen Kasra and Kaiser-these great and mighty
kings of the world-but I have never seen such might [ 7zzat
glory, honor] in them. Yes, spiritual might is real might;
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If believers go that way, they will have esteem.

05/18/2001

Stabilization of the Islamic State

The event of Ghadir Khum is a very important and decisive
event in the history of Islam. This event can be looked at
from two viewpoints and two dimensions. One dimension
is especially for the Shi‘ites and one dimension belongs to all
Islamic sects. Given the second aspect of this event, this spirit
and this feeling must be created in all Muslims of the world
that Eid al-Ghadir, which is a reminder of this great event,
does not belong only to Shi'ites.

As was said, the first dimension is especially for the Shi‘ites,
because in that event Amir al-Mu'minin (pBuH) has been
appointed to the Caliphate through the Prophet (pBUH. & H.H),
and on that same day, and in that same event there were those
who asked the Messenger of Allah eBUH. & HH), “Has this
announcement been made by you or by Allah ?” He replied,
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meaning that it is Allah’s command and it is from me as
well. The Shi‘ites celebrate this event from this viewpoint that
the Shi‘ites’ belief-that is, the immediate Caliphate of Amir
al-Mu'minin (BuUH)-more than all reasons, relies on this
event. Of course, discussion concerning the deduction and
reasoning for this event has continued in many numerous
books throughout the history of Islam, from the first day until
today, and I do not intend to add anything to this topic that

1- “From Allah and His Messenger”. (Al-Ihtijaj ‘ala Ahl al-Lijaj, al-Tabrisi, vol. 1, p. 82.)



thousands of tongues have talked about and thousands of pens
have written about.

But the second dimension of the event, which is not less
important than this dimension, is common between the
Shi‘ites and the Sunnis; which, I will explain a little more.

The fact of the matter is that in 10 A.H. the Messenger of
Allah (pBUH. &« HH) went on the Hajj pilgrimage with a group
of Muslims from Medina and from other parts of the Arabian
Peninsula who had become Muslim. During this journey the
Messenger of Allah (pBUH. & nH) made full and noteworthy
use of this pilgrimage to the House of Allah to explain Islamic
concepts, whether political, military, moral, or doctrinal.
Two speeches from the Messenger of Allah (pBuH. & HH) have
been quoted that he made in Mina, where one, apparently
is delivered on the tenth day or around that same tenth day
and one is delivered at the end of the days of Tashrig' of the
Islamic calendar which has been asserted and it appears that
this included two speeches and not one. In these speeches,
the Messenger of Allah (pB.UH. & HH) has roughly stated all the
major topics, which are primarily political issues that Muslims
should pay profound attention to. One understands quite well
that these people in the Muslim world today who consider
political issues to be apart from the Hajj pilgrimage and assume
that at the Hajj one must only be engaged in worship in the
common meaning of the word and that any political activity
is considered to be outside the stature of the pilgrimage; how
distant and alienated they have become from the history of

1- (sha ra ga): To make clear; paying attention to the East; it is a title that refers to the days
of the eleventh to the thirteenth month of Dhul Hijjah in the Qur’an it is named “appointed
days”. Sarat al-Baqara [The Cow] (2): 203.



Islam and the tradition (Sunna) of the holy Prophet ®B.uUH. &

nH)!

The matters at hand that the Messenger of Allah eBUH. &
HH,) stated in these speeches, that have been quoted in typical
Shi‘ite and Sunni books, are a compendium of these matters
that include: Firstly, he talks about holy struggle and brings up
the issue of holy struggle against the polytheists and the infidels
and he announces that this holy struggle will continue until
the word {n&s\ N Y% (There is no god but Allah) becomes
pandemic. Concerning Islamic unity the Messenger of Allah
(PB.UH. & HH) has noted some matters and has asserted that the
Muslims should not get involved in a civil war and insisted upon
Muslim unity and Muslim cohesion. Concerning the values
of ignorance, stating explicitly he asserted that according to
Islam these values are considered insignificant and naught and
are not values.
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[Any value and dignity that was considered a value in the
pre-Islamic period of ignorance, I trample under my feet at
this moment!]; he completely negated the values of the pre-
Islamic period of ignorance. The Prophet (pBUH. & HH) rejected
and abrogated those financial disputes between Muslims left
behind from the pre-Islamic period; including, for example,
any cases wherein someone had lent money to someone, and
would have demanded the money and the interest and the
usury of the money they owed.
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[And the first monetary interest (usury) that I will remove
is the usurious debts of my uncle ‘Abbas—-who used to give
loans and he was owed money from many people during the
pre-Islamic period of ignorance-he said, “I have removed and
abrogated them”. He repeated the value of virtue as the highest
value of Islam and he reiterated that no one has preference
over no one else except by the blessing of piety and God-
wariness. They raised the necessity for advising the Muslim
leaders, namely the involvement in the political issues and
the declaration of opinion to the rulers and its leaders and
proclaimed it as a hypothesis that all Muslims are duty-bound
express their benevolent comments to the Islamic statesmen.

The Guarantee of the Islamic System

The holy Prophet (pB.un. & HH,) stated much of the political
and social issues of the Islamic world in these speeches and
he also mentioned the 7haqgalayn tradition in the same
speeches, and the Thagalayn tradition is that he said, “Verily,
I am leaving behind two precious things ( 7hagalayn) among
you, {ijs 3 40l OLSk the Book of Allah and my progeny
(‘Gtra).” Then he placed his two index fingers next to each other
and said, “Those two things are like these two; as two index
fingers they are not different from each other.” Then he said,
“They are not like these two”; he held up the index finger and
his middle finger of one of his hands and he said, “I do not
consider the Book of Allah and my progeny to be like these
two; that of the index finger and the middle finger one is taller
than the other; rather they are like two index fingers, neither
of which is preferred to the other.' Then, he raised the issue

1- Al-Kafi, vol. 2, p. 415:
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of Gtra. After the Hajj rituals were performed he immediately
set off toward Medina. On the way, at a three-way junction,
where the caravans of Medina and caravans of Yemen should
separate, his holiness (pB.UH. & HH) stopped at a place named
Ghadir Khum, while the witnesses and those present narrate
that the weather was so hot that if they had put meat on the
ground it would have become grilled, in such a situation the
Prophet (pBUH. & HH) goes and stands upon an elevated place
until the people gradually gather together. When he sees that
everyone has gathered together, then he announces the issue
of Wilaya (guardianship),
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and takes the hand of Amir al-Mu'minin ps.uH) and holds
it up so that everyone can see it. And in numerous traditions
it is recorded that the armpits of the Prophet (pB.UH. & HH.) and
‘All b. Abi Talib (pBun) could be seen when they raised their
hands for everyone to see. Following is a brief account of the
accident.

That dimension that have in mind-the Islamic international
and inter-sectarian dimension that is not exclusive to the
Shi‘ites—is that if we suppose that in this declaration, which has
definitely been made and this sentence has been stated with
the tongue of the Prophet (eB.UH. & HH), if we suppose that the
Messenger of Allah (pBUH. &« HH) did not want to declare the
immediate rulership of Amir al-Muminin (pBUH.), at least he
wanted the Muslims to establish and consolidate a profound
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“Verily, I am leaving behind two precious things (Thagalayn) among you: the Book of Allah
and my progeny, my household (Ahl al-Bayt), for indeed, the two will never separate until
they come back to me by the Pond (of al-Kawthar on the Day of Judgment).”

1- AI-Kafi, vol. 1, p. 420, “Whoever I am the master of, ‘Ali (PB.UH.) is also the master of.”



friendliness, bond, and relationship with Amir al-Mu'minin
(es.UuH)and his progenyin this statement. The reason the Prophet
(PB.UH. &H.H.) places his progeny beside the Holy Quran, both in
his speech in Mina and in the Tradition of Thagalayn-which
apparently the Prophet (pBUH. & HH) has issued the Tradition
of Thagalayn many times—and also in the Tradition of Ghadir
and in the event of Ghadir-and places emphasis on Amir al-
Mu’minin (p.uz,) and his personality—the reason he establishes
this relationship, among other things, is that for example, over
time, he would firstly present to the people and all the future
generations a complete example of a leading human being in
Islam and a plausible and acceptable human being according
to Islam. The complete example of a human being to be placed
at the disposal of all human beings in the form of a personified
and irreplaceable being with clear and unquestionable states,
to say that Islamic training must move in this direction and
the character of a Muslim person is the character, of which
the ultimate and complete samples are these people. Human
beings whose purity, knowledge, piety, honesty, submission to
Allah, mastery of Islamic issues, courageous self-sacrifice for
the realization of Islamic ideals, and self-sacrifice are apparent
to all. He introduces Amir al-Mu’minin (pB.UH,) as a role model
that people—whether the people of that time or the people of
later generations—can establish a bond with him, and have a
relationship with him. Now, granted that in practice he did
not become a Caliph immediately after the Prophet BUH. &
nH) and he became his successor after twenty-five years, he
finally became the Caliph of the Prophet (pB.UH. & HH), finally
his position as an Imam was established, and finally all the
Muslims accepted him as an individual who was the leader
of the society. This feature, this bond, this relationship, all
Muslims in regard to the personality that all the people widely



accept as the Caliph of the Prophet (pBUH. & HH)-however
some say that he was the Caliph immediately after the Prophet
(PB.UH. & H.H.), some believe he was the Caliph after twenty-five
years—this personality that all Muslims widely accept must
be an everlasting role model, a complete sample of a Muslim
human being. Thus, the bond between him and the Muslims
must remain forever an intellectual, doctrinal, emotional, and
practical relationship.

With this point of view, Amir al-Mu'minin (pBUH) is no
longer just for the Shi‘ites; rather, he is for all Muslims, and
it is not exclusive to Amir al-Mu'minin (B.UH.), rather all
of the Prophet’s (pBUH. & HH) descendants and the Shi‘ite
Imams BUT) who are the progeny of Amir al-Mu'minin
(PBUH), because they are included among the %tra and
from the viewpoint of Muslims, they must always remain
a perfect exemplar of an Islamic human being. This is one
point. Secondly, by determining the %tra alongside the Holy
Quran and by announcing the necessity of the bond between
the Muslims and the %tra, in reality the Messenger of Allah
(PB.UH. & H.H.) settled the issue of the distortions in the Qurian
and the deviation of the main concepts of the Quran. Since
the systems of wealth and oppression distort Islamic concepts
for their own interests, they misinterpret and misrepresent
the Holy Qur’an, mislead the Muslims, deprive people from
understanding the Islamic doctrine. That authority, that pivot,
and that pole that must inform the people as to what the
truth is, what concept and knowledge is true, and who could
save the people from going astray, and people should listen
to his words, he is the %tra. Thus, this is the very thing that
is a necessity and a requirement today for the Islamic world.
Today, all Muslims need to utilize the Islamic teachings that
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come through the household of the Prophet pBUH. & HH); it
makes no difference whether they believe in the immediate
Imamate of Amir al-Mu'minin p8.un) and the Imamate of his
descendants or not. Of course, the Shi‘ites consider the true
belief about and decisive implication of this tradition as the
immediate Caliphate and believe in it and are committed to
it. Those who are not committed to this belief either—namely,
our Sunni brothers—must not sever their intellectual, mental,
doctrinal, and emotional relationship and bond with the
descendents of the Prophet (pBuH. & H.H) and Amir al-Mu'minin
eB.UH). Hence, the issue of Ghadir, by this second dimension,
which is the dimension of the creation of the bond between
‘Alib. Abi Talib (pBun,) and the Ttra of the Prophet (pBUH. &HH)
with Muslims from all walks of life, belongs to all Muslims.

08/14/1987

The issue of Ghadir is not a merely historical one; it is a sign
of the universality of Islam. If the holy Prophet (°BUH. & H.H)),
who had accomplished the task of turning a primitive society
that was tainted with prejudices and bigotry into a progressive
Islamic society with the great efforts that his holiness had
invested and with the help of his loyal companions within a
ten-year span, and if he had not thought of something for the
years after these ten years and had not provided the Muslim
nation with a plan, this task would have been unfinished. The
residue of the prejudices of the pre-Islamic era of ignorance
was so deep that it would perhaps need many long years to
obliterate. Apparently, it was all good and well; the faith of the
people was good. Of course, they were not at the same level,
some embraced Islam at the time of the demise of the Prophet



(PBUH. & HH.), others had embraced Islam one year before the
death of the Prophet (pBUH. & HH), some had embraced Islam
six months before and for some it had been two years since
they had embraced Islam; the military power of the Prophet
(pB.UH. &H.H)along with the attractions of Islam had drawn these
people to Islam. Not all of them were among the deeply faithful
Muslims of the early period. In order to clean the residue of the
pre-Islamic era of ignorance from the depths of this society
and preserving the straight path of Islamic guidance ten years
after the demise of the Prophet (pBUH. & HH), a measure was
needed to be taken. If this measure had not been taken, the
task would be unfinished. That, in chapter Ma’ida it is said,
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it is asserting this same concept that this blessing—the
blessing of Islam, the blessing of guidance, the blessing of
showing the straight path to human society—would have been
perfected when the roadmap had also been completed for after
the demise of the Prophet (pBUH. & HH); this is a natural affair.
The Prophet BUH. & HH) accomplished this task at Ghadir;
he appointed Amir al-Mu'minin (BuH) who, in terms of
character-whether a character of faith, or a revolutionary or
military character, whether of behavioral character with people
of different classes—was a distinctive and unique personality
and obliged the people to follow him.

This was not the Prophet’s (eBUH. & HH.) idea, either; this was
Divine guidance, it was a Divine command, it was a Divine
nomination; like the rest of the holy Prophet’s (eBUH. & HH)
speeches and guidance that were all Divine inspirations. This

1-Sarat al-Ma’ida [The Table] (5): 3: “This day I have perfected for you your religion and
completed My favor upon you.”



was the explicit command of the Lord to the holy Prophet
(eBUH. &« HH) and the holy Prophet BUH & HH) also acted
on this command. This was the issue of Ghadir; that is, it
represents the Muslim society and a look into the future and
that which is a precondition in guidance and leadership of
the Islamic society. What is that? It is those things that the
characters of Amir al-Mu’minin (p8.UH.) is their manifestation;
namely piety, devotion, absolute adherence to religion, not
caring for any deity other than Allah and other than the way
of Allah, recklessly moving in the way of Allah, enjoyment of
knowledge, enjoyment of wisdom and prudence, enjoyment
of resoluteness and determination. This is a real action and
is at the same time symbolic. Amir al-Mu'minin (pB.UH.) Was
appointed with these same characteristics; albeit, this symbol
of leadership of the Islamic nation all through the life span of
Islam-whatever may happen